
following section of the letter, the student will
find a breakdown of the unit as follows: (1)
Translation; (2) Textual Notes; (3) Form/
Structure/Setting; (4) Exegetical Comments
(always the fullest section); (5) Biblical Theol-
ogy; and (6) Contextualization for Today.
The textual materials, the interpretative
comments and investigations, and the appli-
cation(s) to the present day are set out for the
reader to study and put into a contemporary
perspective.

Included are a few samples of our author’s
exegetical work on some crucially important
texts in the epistle. On the title “Son of God”
(1:4) our author concludes this was a title used
by early Jewish believers for their acclaimed
Messiah; that it was part and parcel of a collec-
tion of messianic ideas and expressions famil-
iar to them; that due to their familiarity with
the theology and religious terminology of Jew-
ish Christianity they may well have used the
“Son of God” title for Jesus; and it seems to
have been one of a number of theological
themes and ascriptions familiar to his readers.

Again, in the crucial statement given in
1:16–17, Paul introduces the important
themes that will dominate 1:16–4:25, seen in
the terms “righteousness, faith, and to be-
lieve.” These terms dominate the discussion in
the unit of material. It is “chock-full of biblical
quotations,” fifteen to eighteen in all, a sign of
the unity of the material in this unit. Also con-
tained within this unit are a number of tradi-
tional formulations seemingly stemming from
Jewish or Jewish-Christian formulations.

Third, what did Paul mean in 5:1 about
having peace with God? There is much discus-
sion carried on whether this text should be
read as “we have peace with God,” or as “let us
have peace with God.” Furthermore, what did
Paul mean by “peace”? Further, this comes to
us “through our Lord Jesus Christ.” Longe-
necker’s discussion on pp. 553–573 is helpful,

if not fully satisfying to readers holding vari-
ous exegetical or theological positions.

After expounding his message regarding
human sinfulness, justification by faith, and a
new state of life empowered by the Holy Spirit,
Paul wrote a large unit on the theme of the
Christian gospel vis-à-vis God’s promises to Is-
rael (9:1–11:36). It is a penetrating discussion
of the history of Israel’s calling and the “cut-
ting down” of that chosen tree, making way for
a grafting-in of a wild olive shoot. Yet God did
not forsake his ancient covenant people—for
“all Israel shall be saved” (Rom 11:26). Our au-
thor sums up the exposition with the rejoinder
that the believers at Rome would have under-
stood this proclamation “to express both theo-
logical and Christological nuances” (900).
These represent just a few samples of the
lengthy exposition.

The theological and hortatory materials in
Romans are both basic and of great variety.
One will encounter great profundity, spiritual
history, and challenging application. One will
discover truths concerning Israel and the
church that will both illuminate and challenge
one’s viewpoints. I encourage you, reader, to
encounter and benefit your spiritual and intel-
lectual horizons. We now await the Greek Tes-
tament Commentary on the Epistle to the
Ephesians to complete these profound
analyses of Paul’s epistles.

Walter M. Dunnett
St. Mark’s Episcopal Church
Glen Ellyn, Illinois

THE HIDDEN GOD: LUTHER, PHI-
LOSOPHY, AND POLITICAL THE-
OLOGY, by Marius Timmann Mjaaland.
Bloomington: Indiana University Press,
2016. Pp. xii + 233. $70.00 (cloth).

In The Hidden God, Marius Timmann
Mjaaland—Professor of Philosophy of Reli-
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gion at the University of Oslo—attempts a
phenomenological, philosophically oriented
interpretation of Luther’s theology, set up in-
tentionally against the conventional readings
and uses of Luther in the scholarship dedi-
cated to his work. In this, Mjaaland’s work
seeks to transcend both the polemical,
confessionally driven readings of Luther in
more conservative sectors of Luther studies
(i.e., the retrieval of Luther over and against,
say, the dogmatic positions of the Reformed or
Roman Catholicism), but also historicist read-
ings of Luther that take his thought simply
to be a particularly timely and flammable
combination of otherwise unremarkable
late-medieval ideas. To do this, Mjaaland
tries to see Luther more as a philosopher than
as a theologian, thus taking his ideas more as
philosophical procedure than as doctrinal as-
sertion.

Mjalaand’s work is especially difficult to re-
view in this format, however, because the book
comes as a series of vignettes expositing vari-
ous topoi (topics) within the architecture of
Luther’s thought that might be profitably en-
gaged phenomenologically. Consequently, the
book lacks a strong argumentative trajectory,
consisting rather of loosely connected reflec-
tions or experiments that attempt to shed new
light on critical dimensions of Luther’s theol-
ogy. As the title suggests, the theme of divine
hiddenness forms a crucial, structuring theme
for the argument as a whole. Herein, Mjaa-
land’s reading of Luther proves especially in-
sightful, even if it remains debatable. Whereas
Protestant theology—and Lutheranism and
modern Luther studies being no excep-
t ion—has taken the theme of divine
hiddenness as a problem, Mjaaland rightly un-
derstands that hiddenness is indispensable to
the inner logic of Luther’s thought.

Accordingly, figures such as Paul Althaus
and Eberhard Jüngel come in for significant
criticism in The Hidden God. Both figures, in

their own ways, seek ultimately to tie the hid-
den, unpreached God to the event and content
of the cross, thus neutering God’s freedom to
work inscrutably and mysteriously apart from
his word. However, unlike efforts of others in
contemporary Luther studies—like Oswald
Bayer, Steven D. Paulson, or Joshua C. Miller—
Mjaaland takes up the topos of hiddenness
as an occasion to reread Luther’s critical
project—especial ly in the Heidelberg
Disputation (1518) and The Bondage of
the Will (1525)—as funding a destructive
or deconstructive procedure, akin to
modern versions of the same, taken up by
Martin Heidegger and Jacques Derrida, re-
spectively.

In this, the picture of Luther presented by
Mjaaland is one of a radical critic, especially of
metaphysics and morality. Here, Mjaaland’s
analysis of Luther’s argument with Erasmus of
Rotterdam over the freedom and bondage of
the will very insightfully notes that Luther’s
assertion of the will’s bondage entails the
subversion of morality itself—a sort of “quest
for immorality” as he terms it. While I cannot
summarize all of the various items that Mjaa-
land takes up throughout the course of the
book, let me mention a few notable ones to
sketch the basic contours of the argument. One
such item is Luther’s “destructive” posture to-
ward metaphysics—an allusion to Hei-
degger’s critique of ontotheology—that
Mjaaland detects in Luther’s theology of the
cross. Also intriguing is Mjaaland’s interpreta-
tion of Luther’s doctrine of sola scriptura, as
well as his grammatically calibrated scriptural
hermeneutic, as keenly “deconstructive,” and
thus akin to Derrida’s grammatology. Sola
scriptura, therefore, represents a radical asser-
tion of the autonomy of writing over and
against the structuring agency and distortive
influence of externally imposed hermeneutical
artifice. Herein, Mjaaland takes Luther’s criti-
cal impulse as an occasion for the assertion of
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radical politics, and the concluding two chap-
ters contain some fascinating reflections on
Thomas Müntzer and the political theology of
the German Revolutions.

I could register numerous critical com-
ments about this intriguing and creative book.
Recent, fashionable efforts to blame Luther for
the invention of modernity—most notably by
John Milbank and radical orthodoxy—at the
very least make this sympathetic engagement
with Luther on philosophical grounds quite
novel given the current terrain. In any case,
apart from my own reservations about the de-
ployment of the argument itself, as well as the
stylistic preference for the more obscure dis-
cursive habits that typify contemporary conti-
nental philosophy, I fear the great weakness of
Mjaaland’s philosophical account of Luther’s
thought is that it fails to take Luther’s attacks
upon reason, metaphysics, and speculative
technique far enough. What I mean is that Lu-
ther does not simply propose an anti-meta-
physical, anti-speculative method that
might be retrieved through the creative and
ingenious efforts of contemporary phenom-
enologists. Instead, Luther preaches the apoc-
alypse of God’s coming in Jesus Christ, a word
from which sinners cannot secure themselves,
whether by means of moral effort, metaphysi-
cal construction, or even the most self-aware,
rationally chastened phenomenological pro-
cedure. God’s absconding outside of Christ is
not simply the opening of a space for politics
or the dismantling of metaphysics. Even the
logic of radical politics will not be spared, for
God’s justification of the ungodly with a word
of promise apart from the law mortifies all
human questing after the highest good (sum-
mum bonum), even in the form of social jus-
tice or the event of socialist revolution. Even
with all this said, The Hidden God is a fasci-
nating, challenging read that is well worth the
time. I look forward, also, to the second vol-

ume in the series that Mjaaland promises is
on its way.

John W. Hoyum
Luther Seminary
Saint Paul, Minnesota

COUNTERFEIT CHRISTIANITY: THE
PERSISTENCE OF ERRORS IN THE
CHURCH, by Roger E. Olson. Nashville:
Abingdon, 2015. Pp. 184. $19.99 (paper).

In the book of Ecclesiastes the Preacher
notes, “There is nothing new under the sun”
(1:9b), and of all the things he said, this is most
certainly true! When it comes to theological
distortions and downright errors in Christian-
ity, there is indeed nothing new. Most of the
theological problems that we see in modern
Christianity have roots that go back hundreds
or thousands of years, even back to the begin-
nings of Christianity itself. The only thing that
is different now is the “packaging” in which
these distortions and errors are presented to a
modern audience. Theologian Roger E. Olson
(Foy Valentine Professor of Christian Theol-
ogy, Baylor University) has written an ex-
tremely helpful book in which he identifies
these theological issues, both in their ancient
roots and in their modern iterations. He also
gives suggestions as to how and why such
theological errors must be avoided.

Gnosticism, Montanism, Marcionism,
Arianism—these sound like dimly-remem-
bered entries in a dusty old textbook of the his-
tory of Christian theology. Didn’t we already
deal with these things—isn’t that what the ec-
umenical creeds (Apostles, Nicaean, Athana-
sian) were supposed to solve? Well, if surveys
of rank-and-file American Christians are to be
believed, the answer to this is that heterodox
theological positions are alive and well, and
living in our congregations and in our society.
Ancient heresies show up everywhere,
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