
CHARACTER IN CRISIS: A FRESH AP-

PROACH TO THE WISDOM LIT-

ERATURE OF THE OLD

TESTAMENT, by William P. Brown.
Grand Rapids, MI: Eerdmans, 1996. Pp.
xi + 179.

The subtitle toWilliam Brown�s Charac-
ter in Crisis promises a �fresh approach� to
Old Testament wisdom literature. The
author delivers on that promise andmakes
a welcome contribution both to the grow-
ing body ofwork onwisdom literature and
to the contemporary debate on ethics. Pas-
tors, students, and interested lay people
will all find this book a delightful and in-
formative read.

Brown�s �fresh approach� consists of
reading the books of Proverbs, Job, and
Ecclesiastes through the lens of �charac-
ter.� Thegoal of his study is to contribute to
the recent discussion on virtue and ethics.
This interpretive schema is introduced in
chapter one. The author offers a concise
survey of character in ethical thought,
ranging fromAristotle throughHauerwas.
Brown uses the rubric to mean both what
he calls descriptive and prescriptive char-
acter. That is, character means both the lit-
erary characters in the Bible and the moral
character of the individual. �Inbiblicalwis-
dom, literary character and moral charac-
ter are tightly interwoven� (16, emphasis in
original). In other words, Brown reads the
wisdom books of the Bible with an eye to
how the literary characters (woman wis-
dom, the strangewoman, the father inProv-
erbs, Job, Job�s friends, God, Qoheleth, etc.)
embody moral character. �The aim of this
study is todemonstrate that the ideaof char-
acter constitutes the unifying theme or cen-
ter of the wisdom literature, whose raison
d�etre is to profile ethical character� (21).
Brown carries off this project admirably.

The middle chapters, in which Brown

offers his readings of the three books, form
the heart and soul of the book. Proverbs is
treated in chapter two, Job in chapters three
and four, and Qoheleth in chapter five.
Brown argues that each book traces the tra-
jectory of an individual character through
ethical growth. In each case the character
begins in a community, moves out from
that community to face crisis, effects some
kindof a �return,� and in the end is reestab-
lished in community.

Proverbs offers the prototypical wis-
dompicture inwhich the central concern is
�community maintenance� (43). In Prov-
erbs, the character is the �silent son� who
receives instruction froma father andother
characters (including woman wisdom).
The son is moving out into a world where
other communities such as �peers� and the
�strange woman� seek to entice the son
downdangerous paths.Wisdom is the cor-
rect path to choose. Brown argues that
�woman wisdom� represents an ideal
which the reader (son) is to appropriate.
The son affects his narrative �return� in
chapter 31 with the discourse on the
�woman of excellence,� wherein the son
retakes his place in the family. To summa-
rize: in Proverbs,wisdom is a human tradi-
tion passed down from elder to younger,
the pedagogy is one of �rebuke� inwhich a
youngperson learns community is the sum
of goodness and strangers are dubious,
and the �fear ofGod� equals learning at the
feet of elders.

The books of Job and Qoheleth both
�deconstruct� the traditional notionofwis-
dom. In Job the main character is Job, for
whom community itself becomes the prob-
lem. Job begins the narrative happily
within his family/community. But when
he becomes the object of a wager between
God and the satan, �Job is estranged from
his family and community� (153). Job�s
friends, assuming the traditional connec-
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tion between behavior and destiny, �re-
buke� Job for some imagined sin. Job, far
from being the silent son, argues back!
Thus a transformation of normative char-
acter begins. Job�s integrity is the key issue
for Job. According to Brown, Job�s charac-
ter progresses �from resignation [the wish
to die] to protest [the challenge for God to
disputewithhim] todeepyearning [thede-
sire for communionwithGod], acceptance,
and finally surrender [acknowledging and
praising God]� (112). In the epilogue, the
vindicated Job (his integrity intact) is re-
connected to community, but Job has
learned compassion: he prays for his
friends out of compassion, he even gives
his daughters equal shares of the inheri-
tance. Job�s movement from community
through crisis to community �recharacter-
izes� virtue. To summarize: Job is not silent
but defiant; he doesn�t accept the wisdom
of his elders (neither does Elihu who is a
youth who does not keep silent); Job him-
self becomes the strangerwho isdangerous
to his friends but then is vindicated; �fear
of God� changes from literal fear to �defi-
ant trust.�

InEcclesiastes the character isQoheleth.
Qoheleth is the wisdom sage who doesn�t
believe inwisdom.Hismessage�rejoice in
your youth and eat, drink, and be
merry�is decidedly untraditional. �Qohe-
leth has deconstructed the traditional no-
tion of character that links one�s destiny to
one�s behavior� (134). Qoheleth labels all
striving after material goods as �absurd�
(Brown�s rendering of hebel, traditionally
translated, �vanity�). Brown argues that
Qoheleth is against a quantified notion of
wisdom. �Qohelethpointedlyunmasks the
danger brought on by a form of works
righteousness: the obsessive striving to
outdo oneself and each other in righteous-
ness. Such righteousness is rooted in the
pretension of thinking that one can exhaus-
tively know the work of God� (142-143).
Thus, Qoheleth cannot find peace in the
community, but is able to effect a return to
the community by finding joy in the simple
moments of life�in eating, in drinking, in
work for work�s sake and not in work for
the sake of reward. Qoheleth�s journey
takes him from finding value in nothing to
reestablishing himself in the present mo-
ment, in the only thingwhich is real. InQo-

heleth, the �fear ofGod� is the finite human
standing in awe before the infinite God.

In a final chapter Brownsummarizes his
argument and offers a brief exposition of
James, the only New Testament work
which passes as wisdom literature.

In addition to creative and compelling
scholarship, Brown�s solid volume is well
written. The book�s strength is also its
weakness: the interpretive lens of charac-
ter. There is a danger in interpreting the
Hebrew wisdom literature of the Old Tes-
tament under the very western rubric of
�character ethics.� But as Brown explained
tomewhen I had a chance to ask about that
issue, the strategy was picked in order to
help the Bible speak to the modern debate
on virtue and character. And that may be
the highest praise for this book. Reading
this book indeed helps the biblicalmessage
beheard, andbeheardas relevant to today.

Rolf Jacobson
Princeton Seminary
Princeton, New Jersey

THE SOCIAL WORLD OF THE FIRST

CHRISTIANS: ESSAYS IN HONOR

OF WAYNE A. MEEKS, edited by L.
MichaelWhite andO. LarryYarbrough.
Minneapolis: Fortress, 1995. Pp. xxix +
418. $54.00.

This book contains twenty-two essays
dealing with the social world of early
Christianity. Paul�his churches, thought
forms, and his figure in the history of inter-
pretation�receives the greatest attention,
although significant insights are offered
into the writings and communities of Mat-
thew, Luke, James, and John. There is also a
concise introduction to gnosticismbyBent-
ley Layton.

Three essays treat the Greco-Roman so-
cial world in its own terms with little ex-
plicit connection to early Christianity. Yet
in two of these essays (those of Alan Segal
and Stanley Stowers) readers will discover
in a concentrated form the most valuable
aspect of this volume: reflection about the
meaningof �socialworld� andwhyknowl-
edge about it is important for the interpre-
tation of ancient texts. Those essays which
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critically examine the relationship be-
tween social science and history stand
closest to the work of Wayne Meeks, who
has combined theoretical sophistication in
his judicious use of sociology and anthro-
pology with the task of historical interpre-
tation.

Readers would do well by beginning
with Alan Segal�s essay �On the Nature of
Magic: Report on a Dialogue between a
Historian and a Sociologist.� Segal tells a
frank and refreshing story of the intellec-
tual tug-of-war he experiencedwith his so-
ciologist co-author as they exchanged
drafts of their book�s first chapter, which
would, because of basic theoretical differ-
ences, never come to publication. Segal�s
story illustrates the tensionwithin the field
of �social world� approaches to the inter-
pretation of ancient literature. On the one
hand, there is the desire to begin with ana-
lytic definitions of social phenomena. Se-
gal�s co-author insisted on resting the
investigation of magic on a universally
valid definition: the use of non-empirical
means to obtain empirical results. Segal,
on the other hand, pointed out that this
definition would not have been intelligi-
ble to the very persons who practiced or
thought about magic in the ancient
world. What is needed is a detailed de-
scription of how ancient persons them-
selves conceptualized the phenomenon
and in what social contexts and for what
purposes magic was deployed, as in John
Fitzgerald�s essay on oath-taking in this
volume. Segal states the necessary ten-
sion between observer�s viewpoint and
local knowledge:

As analysts we must be willing both to
describe what we see and to compare it
with other related phenomena. But we
must also take account of the ways in
which a culture describes the same phe-
nomenon. We need to have some idea of
what we want to study as we enter a cul-
turebut the conceptualizationsemployed
in the society must be noted because the
actors and the society itself may have a
verydifferentviewof thenatureof the ac-
tions from the analyst. (287)

Most of the articles in this volume share
Segal�s concern that ancient conceptualiza-
tions of the way the world, society, and the
human body are put together must not be

obscuredby the interpreters� desire to have
neat categories which are familiar and
friendly tomodern thought. Thismakes for
essays that are heavily laden with refer-
ences to ancient literature, archeology, and
inscriptions. Extensivedocumentation is to
be expected because the scholarly task pri-
marily is to discover patterns in the way
persons in the Greco-Roman world organ-
ized reality.

Stanley Stowers� essay, �Greeks Who
Sacrifice and Those Who Do Not: Toward
anAnthropology of Greek Religion,� dem-
onstrates how surprising and illuminating
the approach defended by Segal can be.
Stowers shows that under the influence of
Christian theology the very notion of sacri-
fice in the ancient social sphere has been
distorted. His lengthy article documents
the analogy (or homology) between blood
sacrifice and childbirth. He argues that at
both conscious and unconscious levels ani-
mal sacrifice, a ritual exclusively con-
ducted by and for males, mimicked the
flow of blood in childbirth and took from
women any claim they might otherwise
imagine they had on their offspring. Sacri-
ficewas associated in theminds ofmany in
the ancient word with male power and the
ordering of city life in terms of males de-
scending from males. Now this becomes a
very significant insight when, as Stowers
points put, Christians did not sacrifice.
What would have been the meaning to
them and their pagan observers when they
abandoned the way of perpetuating what
appeared to many as that which was given
bynature, the centrality of themale and the
peripheral character of the female? Abra-
hamMalherbe�s essay, �God�sNewFamily
in Thessalonica,� takes on added signifi-
cance when read after working through
Stowers� proposal for correlating sacrifice
and kinship. Malherbe argues that for Paul
the community in Corinth is a family cre-
ated by God, though without the patterns
of hierarchy normally present in ancient
family systems. After reading Stowers we
also notice that neither is this family legiti-
mated and identified in terms of the ritual
of sacrifice (see 1 Thess 1:9-10). Stowers� es-
saywill, I think, prove to be seminal since it
brings together the themes of sacrifice
(presently a hot topic in light of the recent
work of R. Girard whom Stowers rightly
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criticizes), kinship, and gender. The work
done in this essay promises to illumine
New Testament texts, especially those
dealing with God as Father and the death
of Christ.

Susan Garrett�s contribution to the vol-
ume, �Paul�s Thorn andCulturalModels of
Affliction,� is very much in tune with the
aforementioned authors� insistence on the
priority of ancient conceptual schemes.
Implicit in their work is the notion that a
single culture might have a number of
ways of organizing knowledge around
certain social phenomena. Readers in-
structed by DaleMartin�s book, The Corin-
thian Body (Yale University Press, 1995),
which demonstrated a link between social
class andways of thinking about the body,
will readily agree with Garrett�s attack on
interpreting Paul in terms of such abstrac-
tions as �theworldview of his age� or �the
Pauline worldview.� Focusing on the
problem of suffering and drawing from
cognitive anthropology, she shows that
Paul actually employed three distinct cul-
tural models (the Job model, the paideia
model, and the cross/resurrection
model). The advantage of the concept of
�cultural model� is that it allows for the
messiness of conflicting schemes in one
writer or even in a group of persons shar-
ing the same belief system. The threemod-
els of afflictions she finds operating in
Paul are, when pushed by the analyst�s in-
vestigation, incommensurable. Neverthe-
less, it is still the case that they can be
present in the samemind, or asGarrett has
shown, in the same few chapters of a Pau-
line argument.

This volume also contains cautionary
words both against unchecked enthusiasm
and against naiveté when the scholar em-
ploys the methods of social science for his-
torical interpretation. How can the task of
social description proceed in the case of lit-
erature which does not, at least on the sur-
face, provide the investigator with enough
social data even to get started? For exam-
ple, unlike the Corinthian correspondence
which is rich in data (thus making Meeks�
groundbreaking work a little easier), the
community to which James should be re-
lated is difficult to reconstruct. In �The So-
cial World of James: Literary Analysis and
Historical Reconstruction,� Luke Timothy

Johnson warns against the temptation of
filling in the gaps with theoretical con-
structs when dealing with James. Reminis-
cent of the form critics, Johnson suggests
that perhaps social world and literary
genre can be correlated. He stresses, how-
ever, that the limitations of this method
must be recognized, especially in light of
the lack of informationwehave aboutwhat
kinds of social groups utilized various gen-
res.

Too little social information is one prob-
lem. Naiveté about the data which a text
seems to offer is another, since the reader,
impressed with the text�s verisimilitude,
may be tempted not to test whether the
world of the narrative is ideologically gen-
erated. L. Michael White, �Visualizing the
�Real� World of Acts 16: Toward Construc-
tion of a Social Index,� shows that it is
nearly impossible to correlate archeologi-
cal informationwithLuke�s story of Paul in
Philippi, although the text indeed offers
facts about places and structures.White ar-
gues that these references (mostly about
the household and places of worship)
should be understood as communicating
social conventions to the ancient reader.
Modern readerswill not catch Luke�s inter-
est in social relations if buildings and
places are not seen in terms of the social in-
formation which talking about them con-
veyed. Between Bible atlas and the
interpretation of a text is a sea of cultural
meanings which White believes the com-
mentary tradition has all too frequently ig-
nored.

Finally, the last group of essays have in
common the desire to give fresh interpreta-
tions to New Testament texts by refining
our knowledge of Greco-Roman social in-
stitutions and calling attention to new par-
allels or the surprising lackof them. J. Louis
Martyn, �Christ, the Elements of the Cos-
mos, and the Law in Galatians,� shows
how Paul�s argument about the law is illu-
mined by Greco-Roman cosmology, which
organized the physical universe in pairs of
opposites andwhichmirrored theuniverse
of social relations. Saving the social histo-
rian much useless labor, J. Paul Sampley,
�The Weak and the Strong: Paul�s Careful
and Crafty Rhetorical Strategy in Romans
14:1-15:13,� argues that the designations
�weak� and �strong� have no reference to
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actual groups in theRomanchurch.Rather,
they are part of Paul�s implementation of
schmatismov", a figure of thought in Greek
rhetoric that allowed the speaker to offer
moral critiquewithoutdanger tohimself or
offense to his audience. Jouette Basler, in
�Skeu~o": AModest Proposal for Illuminat-
ing Paul�s Use ofMetaphor in I Thessaloni-
ans 4:4,� contributes to the emerging
picture of Paul as an ascetic by arguing that
the lack of solid parallels to skeu~o" (body?
wife? penis?) makes it possible that Paul is
recommending the practice of virgin part-
nerships. Finally, David Balch, �Rich and
Poor, Proud and Humble in Luke-Acts,�
shows how a widespread misconception
about Greco-Roman social ethics�that the
Greeks and Romans cared little for the
poor�puts the obvious concern for the
lower classes in Luke-Acts into the wrong
light, as Christian innovation. Ancient
audiences would have gathered meaning
in thewayLuke �is reinforcing and reinter-
preting values based on some of the most
important stories in Roman tradition�
(227).

David Fredrickson
Luther Seminary
St. Paul, Minnesota

THE RISE OF NORMATIVE CHRISTI-

ANITY, byArland J.Hultgren.Minnea-
polis: Augsburg Fortress, 1994. Pp. xii +
210. $18.00 (paper).

In our day of increasing claims that the
church has departed from the intention of
Jesus and even the faith of the earliest
Christians, Professor Hultgren�s book is
exceptionally important and timely. Hult-
gren attacks the difficult subject of the ex-
tent of diversity in earliest Christianity and
the question of whether one may properly
speak of normative Christianity at the very
beginning. The book is a tour de force,
touching on virtually every important is-
sue in New Testament studies as Hultgren
is able to pack an enormous amount of in-
formation into relatively small compass.

He beginswith a discussion of the prob-
lem of normative Christianity and ortho-
doxy before reviewing four basic

approaches: the traditional view that truth
preceded error; the view propounded by
Walter Bauer in 1934 (but increasingly in
vogue) that heresy preceded orthodoxy;H.
E. W. Turner�s idea of �fixed and flexible
elements�; and the idea of diverse trajecto-
ries from the very beginning. Hultgren
then begins his analysis of the Christianity
of the first two centuries, articulating his
hypothesis in the following words: �there
was a stream of Christianity�which in-
deedwas a broad stream�that claimed that
there were limits to diversity, and that per-
sisted from the beginning on into the sec-
ond century, providing the foundations for
orthodoxy� (22).

Thebulk of the argument is contained in
chapters 4-6, which cover �the beginnings
of a normative tradition,� �the shaping of
normative Christianity,� and �the limits to
diversity.� Here we see the hand of a sea-
soned, first-rank New Testament scholar,
marshaling evidence and arguments in a
masterful way. In the first of these chap-
ters, Hultgren looks at the churches of Pal-
estine, the Q community, and the churches
of Paul. Without minimizing the contrasts
in the viewpoints of these communities, he
demonstrates the following shared theol-
ogy: belief in the God of Israel, the human-
ity of Jesus and the redemption
accomplished through his crucifixion and
exaltation/resurrection; the inauguration
of a new era attested by the experience of
the Holy Spirit; and the call to a disciple-
ship of love and service. Particularly im-
pressive in this chapter is Hultgren�s
treatment of the Q community, which
should be required reading for those lured
into recent, inflatedhypotheses concerning
Q that arebuilt on littlemore than thin air.

Chapter 5 takes up three case studies:
Matthew (together with Christianity in
Syria), the pastoral epistles (and Christian-
ity inEphesus), and theGospel and epistles
of John.Again, despite clear differences be-
tween the communities represented here,
the same commonalities emerge as men-
tioned in the preceding paragraph. Beyond
this, however, certain marks of the sub-
apostolic period are also evident: self-
conscious production of �ecclesiastical� lit-
erature, a more comprehensive concern
with the faith and life of the community, an
idealization of the apostles, and the begin-
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ning of �a conscious need to preserve an
apostolic tradition as the authoritative tra-
dition� (79).

After a brief review of the range of di-
versity in early Christianity, chapter 6 fo-
cuses on the limits of diversity by
establishing six limiting factors: theology,
christology, soteriology, ethics, the church
as community, and the church as extended
fellowship. It is immediately evident that
these limiting factors are directly related to
the commonalities, referred to above, that
emerged from Hultgren�s study of se-
lected, specific communities. The primary
struggle of the early church, he concludes,
was �for the truth of the gospel (right con-
fession of faith) and community life con-
gruent with it.� Here then we have �the
shaping of a normative tradition that pro-
vided the basis for the emergence of ortho-
doxy� (104).

Hultgren concludes the book with a
brief chapter devoted to �normative Chris-
tianity and the legacyof Jesus.�While there
is no identity here, Hultgren does establish
the fact that �there are clear lines of conti-
nuity between the words and deeds of the
earthly Jesus and core affirmations of nor-
mative Christianity� (106). Hultgren indi-
cates Jesus� sense ofmission to Israel andhis
unique relationship to God, as well as his
announcement of salvation and forgiveness
of sins.While being a little reluctant, unnec-
essarily inmyopinion, to affirmamessianic
consciousness for the historical Jesus to-
gether with an understanding of his death
as redemptive, he is able to conclude that Je-
sus �was, in his own way, a redemptive,
messianic figure� (107). The important
thing, however, is that the canonical docu-
ments are not misleading about Jesus, his
person, mission, or the meaning of his
death. This is an important and welcome
conclusion in a day when historical Jesus
studies seem to be all but out of control.

It is impossible to do justice to the rich
texture of this book in a summary such as
the above. Its scope is exceptionally broad.
Its scholarly foundations are deep, as will
be noted from the fact that the footnotes
takeupnearly one thirdof the bookand the
bibliography alone more than an addi-
tional twenty pages. The wisdom of the
author is reflected in numerous well- bal-
anced and nuanced conclusions. Although

his conclusions are relatively conservative,
it will be obvious to every reader thatHult-
gren does not settle for easy or simplistic
answers. Rather, the very way in which he
operates shows him to be a representative
of standard, mainstream New Testament
scholarship. This should lend a credibility
to his conclusions and at the same time put
a question mark over much contemporary
scholarship, scholarship that is accepted
too readily, by too many.

Donald A. Hagner
Fuller Theological Seminary
Pasadena, California

HEROD: KING OF THE JEWS AND

FRIEND OF THE ROMANS, by Peter
Richardson. Columbia, SC: University
of South Carolina, 1996. Pp. xxv + 360.
$34.95.

We all have our impressions about
Herod the Great, mainly from the gospel
stories of the visit of the Magi and slaugh-
ter of the innocents. Herod is mentioned
only briefly in the New Testament; his life
and that of Jesus overlapped by only about
three years. Most references to Herod in
the New Testament actually refer to his
son, Herod Antipas. And yet, not only are
Herod the Great and the time in which he
lived interesting, they shed much light on
our understanding of the New Testament.
The historical forces that Herod either re-
acted against or set inmotion had a signifi-
cant impact on the first century C.E. The
author himself states several reasons for
studying the life and rule of Herod:

The first centuries BCE andCE constitute
one of the most enduringly fascinating
periods in human history, not least in the
religious events at the center of early
Christianity. Herod was a marginal fig-
ure in that history, yet he was important
for several reasons: 1) he shaped the
world in which early Christianity began,
adoptingapolitical and religiousandcul-
tural program that departed from the
stated�though not always the ac-
tual�program of his predecessors; 2) he
was king when Jesus was born, responsi-
ble (according to legend) for a bloodymas-
sacre of other children; 3) his descendants,
who occupied positions of power into the
second century CE, continued to influ-
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ence Christian history; 4) later, Christians
regardedhimas an archetypalvillain, op-
posed to everything Christian. (xiii)

This book is the result of comprehensive
research, both into source material (pri-
marily Josephus) and currently available
literature. The result is a thorough, respon-
sible, and enlightening study of Herod the
Great and of the world into which Jesus
was born.

The introduction is in the formof anews
bulletin announcing Herod�s death, and
possible responses in Rome, Jerusalem, Pe-
tra, and other places. Chapter 1 then begins
at his death, summarizing the situation
with Herod�s kingship and relationship to
Rome. After reading the entire book, I
found it helpful to go back and re-read the
introduction and Chapter 1.

The next several chapters alternate be-
tween descriptions of Herod�s life and rule
and ones discussing the context of his life
and rule. Herod is pictured as clever,
shrewd, ruthless at times, politically
savvy, sympathetic with Jews while at the
same time knowing how to stay on the
good side of the Roman emperor. I agree
with the author thatwhileHerod �s person-
ality was not attractive and one would not
havewanted to spendmuch timewith him
(or even dared to for that matter!), at the
same time, there is much to admire in him,
such as the grandeur of his monumental
building projects, the ruins of which can
still be admired today. Richardson cap-
tures some of this as he pictures Herod as
he became king of Judea:

At thirty-three years of age he had seen
Rome, appeared before the Senate, been
appointed king of Judea, was betrothed
to the last Hasmonean princess, had fa-
thered at least one potential successor,
come to the attention of Rome�s leading
figures, made a military reputation of
some substance, been appointed by Ro-
man governors to assist in the affairs of
the neighboring province, been noticed
favorably by the Queen of Egypt, and
fought off attempts by the elite of Jerusa-
lem to remove him. He had prevailed.
The future was full of promise. (130)

Yet, his rule was marked with trouble,
dissension, plots, accusations, and conniv-
ing. Though politically astute and possess-

ing great visions for building projects and
for advancing the cause of Judaism in the
Mediterranean world, he was also willing
and able to execute his own wife, three of
his sons, and during a party in Jericho to
have his brother-in-law, the high priest,
drowned in a swimming pool. Though he
supported Herod, the great Caesar Augus-
tus stated that it was better to be Herod�s
pig (a reference to the Jewish custom of
avoiding pork) than to be his son.

The chapter on Herod�s building proj-
ects is well done and reminds readers of
just howmagnificent his building program
was in such places as Jerusalem, Caesarea
Maritima, Masada, Sebaste, and many
other places. Even today, one stands in awe
at these places when one realizes the ad-
vanced techniques used to build these im-
pressive structures.

Chapters 2-4 are slow reading, contain-
ing a myriad of names, dates, and inter-
locking stories preceding Herod�s rise to
power. The action picks up in chapter 5 as
the story more specifically involves Herod
and his rise to power. The author describes
well the interaction of Herod with such
people as Julius Caesar, Cassius, Marc An-
tony, Cleopatra, and Octavian (Caesar
Augustus). Such is the stuff of novels and
operas! Chapter 12 is entitled �The Herods
and Christianity.� Jesus was not born until
very late in Herod�s rule, and his son and
grandson had more to do with the rise of
Christianity. The author posits Jesus� birth
in 7 B.C.E. and Herod�s death in 4 B.C.E.
Though Herod was a Jew (of Idumean and
Nabatean ancestry) and wished to honor
Jews and Judaism, he had no problem also
supporting the imperial cult of Rome, to
whomhe owed his political power. He had
little interest in the messianic speculations
that occupied some groups in that time.
Richardson seeks to reconcile the dates of
Jesus� birth, Herod�s death, the census by
Quirinius, and the chronology of the gos-
pels by citing Raymond Brown�s helpful
term, �verisimilitude,� insteadof �historic-
ity.� He relates Matthew�s story of the
slaughter of the innocents to Herod�s exe-
cution of three of his own sons, pointing
out how Herod was very concerned about
succession and power after he was gone.

Though this scholarly book will not
yield many snappy sermon illustrations, it
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would be a valuable addition to a pastor�s
library. Themorewe knowabout the geog-
raphy, politics, economics, culture, relig-
ion, and milieu of the first centuries B.C.E.

and C.E. the better we can open the scrip-
tures to people. Jesuswas not born in a vac-
uum and the New Testament was not
written in a vacuum. This book helps fill in
details about the background of the New
Testament and its development. In addi-
tion,Herod is a fascinatingperson to study,
and by doing so one is also drawn into the
larger world of the Roman empire. If you
like history, you will really appreciate this
book.

In the process, you will also learn that
some common stereotypes of Herod are
too simplistic. As Richardson writes:

Herod was not a monster; he had the
good of his people at heart, just as he had
thebest interestsofRome inview.Hewas
�King of Jews�; he wished no other posi-
tion andhadno intentionof reshaping Ju-
daism into a new mutation. He also was
�Friend of Romans�; he had no wish to
withdraw from the opportunities and
benefits that this bestowed. It is in the ten-
sion between these two that he and his
family lived their lives and made their
reputations. (314)

Peter Sethre
Luther Seminary
St. Paul, Minnesota

LUTHER�S THEOLOGICAL TESTA-

MENT: THE SCHMALKALD ARTI-

CLES, by Will iam R. Russell .
Minneapolis: Augsburg Fortress, 1995.
Pp. xi + 192. $30.00.

Current ecumenical issues and the new
translation of The Book of Concord make
timely the reading of William Russell�s
book on the Schmalkald Articles. With the
Tappert edition nearly forty years old, a
team of translators and editors is working
on a new translation. William Russell, cur-
rently Lutheran Campus Pastor and Ad-
junct Professor of Religion atNorthDakota
State University, is the translator of the
Schmalkald Articles, written by Luther in
1536.

In addition to giving us the full text,

Russell sets out a thesis. He regards the
SchmalkaldArticles (SA) as one of Luther�s
most important writings�his last will and
testament to the church. Russell concedes
that Luther wrote SA partly in anticipation
of an expected council of the church, at the
request of the elector of Saxony. But Rus-
sell�s main thesis, which he lays out in the
first part of the book, is that Luther re-
sponded to John Fredrick�s invitation be-
cause he hoped to leave behind a
theological legacy, a kind of �last will and
testament� for posterity.

In the mid-1530s Luther was sick with a
number of afflictions: an ulcerous leg, a
salty catarrhal cold, persistent diarrhea,
and kidney stones, to name just a few. An
apparent heart attack convinced old man
Luther (hewas inhismid-fifties at the time)
that he was about to die. It may be that an
attempted cure added to his distress. Not
only did the reformer endure an unsuc-
cessful attempt to insert a catheter, but he
also underwent the administration of some
potion that contained a mixture of garlic
and horse manure.

Russell contends that Luther, believing
death to be imminent, wanted to leave be-
hind a legacy. �For Luther, SA was indeed
a sort of �last, theological will and testa-
ment� and, as such, is one of his most care-
fully formulated works, written as if it
were to contain the final words of a dying
man� (2). Russell argues that this writing,
which became a confessional document for
the Lutheran Church, is essential Luther, a
summary of his faith and an expression of
his mature theological priorities.

Russell documents his case in the con-
text of other concerns. He argues for the
significance of SA in spite of a general ne-
glect over the years. He contends that the
expression of the faith as expressed in SA is
best summarized by the phrase �catholic
evangelicalism�(4). He even takes note of a
minor orthographical controversy in his
preferred spelling of �Schmalkald� (as dis-
tinct from �Smalkald,� as favored by Tap-
pert and others).

In the first 116 pages (which constitute
the bulk of Russell�s discussion of SA) the
author presents a brief historical sketch of
the period; he advances a somewhat de-
tailed textual analysis of Luther�s docu-
ment; and he presents a critical exposition
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of SA itself. Much of this information is
transmitted in extensive footnotes. In read-
ing Russell�s analysis of this �quintessen-
tial Lutheran confessional document� (45),
the reader is also exposed to a considera-
tion of such core Lutheran doctrines as law
and gospel, the word of God, and the for-
giveness of sin. Deeming SA to be awriting
than which none other was personally
more significant to Luther, Russell con-
cludes: �When we read SA, we read what
the reformer wanted to bequeath theologi-
cally to the church and theworld.Whenwe
read SA, we read Luther�s theological tes-
tament� (116).

After this introduction, readers are able
to consider the Schmalkald Articles for
themselves; the full text is presented in the
next part of the book. The translation is
Russell�s and it is fresh, especially in com-
parison to Tappert�s. One brief compara-
tive sample from Article 3, On Repentance,
should give evidence of the inclusive qual-
ity of the newer version. �This then, is the
thunderbolt by means of which God with
one blow, destroys both open sinners and
false saints. He allows no one to justify
himself. He drives all together into terror
and despair� (Tappert, 304). Compare
Russell: �Now this is the thunderclap of
God, by means of which both the obvious
sinner and the false saint are destroyed.
God allows no one righteousness and
drives them altogether into terror and de-
spair� (134).

The book also contains a scholarly topi-
cal index to Luther�s work for anyone who
wishes to go further into these confessional
matters. In addition, there is a helpful glos-
sary of names and terms, though much of
that material also appears in the footnotes.
All in all, much may be gleaned from this
timely presentation of Luther�s theological
testament.

If Russell is correct in regarding SA as a
quintessential Lutheran document, then
contemporary readers will be challenged
to import the document into our ecumeni-
cal age. Some of the medication Luther
took for his ailments seems to have spilled
over into the text of SA, making conversa-
tion across confessional lines a matter of
sensitive diplomacy. Current ecumenical
conversation is clearly more subtly nu-
anced thanwhat we receive fromLuther in

SA. For example, �The mass under the pa-
pacyhas tobe thegreatest andmost terrible
horror, as it directly and violently opposes
this chief article. Nevertheless it has been
the highest and finest of all the various pa-
pal idolatries� (122).

Matters of expression and discourse, as
well as fundamental issues of faith are as
important now as ever. How well SA
serves us in these matters today and
whether the document is on �that short list
of enduringly worthwhile works� (116), as
Russell maintains, are matters for the
reader�and the ecumenically disposed
church�to decide. Perhaps this book can
help us reach a decision.

Robert Brusic
Luther Seminary
St. Paul, Minnesota

PARTNERSHIP AND POWER: A

QUESTFORRECONSTRUCTION IN

MISSION, by Eila Helander and Wil-
sonNiwagila. Verlag der Ev.-Luth.Mis-
sion, Erlangen, Germany. Makumira
Publication Seven, 1996. Pp. 155.

The issue of �partnership and power�
creates an image of two entities precari-
ously perched on the edge of a precipice.
The maintenance of balance is a delicate
issue requiring the intentional and mu-
tual cooperation of both parties. When
weighted too heavily in one direction or
another, both can fall to their death. An
acute awareness of the multiple dynamics
involved is imperative if one is to remain
�balanced� and functional.

Dr. Eila Helander is a Finnish scholar
trained in the social sciences and theology
who is currently teaching at the University
of Helsinki. She has served internationally
in a variety of places, including six years of
service as a professor at the Theological
College of Makumira near Arusha, Tanza-
nia. Dr. Wilson B. Niwagila is a Tanzanian
scholar and professor of church history as
well as principal of the Lutheran Theologi-
cal College of Makumira. Having worked
together for a number of years as col-
leagues, these two scholars attempt to ad-
dress the issues of partnership and power
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from their respective cultural traditions
util izing the Evangelical Lutheran
Church of Tanzania and its European
partners as a case study for the topic un-
der discussion.

Dr. Helander provides a sociological
analysis of the dynamics involved in any
partnership enterprise. She descriptively
sets forth a picture of the historical devel-
opment of cooperation between the mis-
sion agencies and the indigenous churches
inTanzania. She thendirectly tackles the is-
sue of partnership and says, �It can be ar-
gued that different unspoken connotations
of the concept of partnership are given due
to different cultures� (32).

When differing world views and an-
thropologies are set in juxtaposition, differ-
ing expectationswill emerge. The failure or
inability to enter into the world of another
creates the potential for conflict. Shared
values, secure relationships, and similar
definitions of what constitutes partnership
are imperative if the relationship is to blos-
som into a trulymutual endeavor. Thus the
way inwhich the partnership is envisioned
coupled with concomitant images and ex-
pectationsof each entity in the covenant is a
crucial factor. Inherent in the issueof image
historically are the matters of sending and
receiving, north and south, as well as rich
and poor. The expectations and images
lead directly to conversation about power.
Both authors contend that the unfortunate
circumstances that have prevailed in the
past and into the present mean that power
is seemingly always linked with econom-
ics.

The crux of the matter is lodged in the
operative question, Who has the power?
Helander says, �The call for equality, open-
ness, transparency and mutual trust re-
veals that power is a burning issue within
the partnership since all these epithets are
linked with power and the use of it� (56).
She goes on to define the categories of
power and theway inwhichpower is used.
She provides a useful cross-cultural dis-
tinction between a western �balanced reci-
procity� and an African �generalized
reciprocity� when it comes to a relational
understanding of power.Her argument for
mutuality in the partnering of power is
contingent upon trust, shared values, and

open communication so that the mission
can be accomplished.

Dr. Niwagila provides a theological
analysis of partnership and power predi-
cated upon the historical evolution of the
church in Tanzania. He raises a provoca-
tive question based on a quotation from
Walbert Buehlmann, who wrote,

The white man�s building in Africa has
twodomes, colonialismand themissions.
The first of these has collapsedbut not the
second�it has survived. The question is,
should it continue to survive and if so, in
what way? (77)

He notes that colonialism and mission
oftenwent hand in hand. The attitudes, ap-
proaches, and actions ofwestern personnel
exhibited a posture of superiority in cul-
ture, religion, economics, and world view.
Paternalism rather than partnership pre-
vailed (81). He asserts that it is �hypocrisy
to talk about partnership as equality and
mutuality when it does not exist in reality�
(85).

His theological center in this conversa-
tion affirms that a fundamental shift from
an anthropocentric posture to a theocentric
posture is necessary. The mission will sur-
vive because it is themissio Dei and not the
mission of the white westerner or the black
African. Partnership must be anchored in
the mission of God and God�s intention. It
is not contingent upon the presumption of
human ownership. He goes on to delineate
a trinitarian basis for his understanding of
partnership and suggests that the proper
attitude in all partnerships in which power
is brokered is one of humility and repen-
tance.

Hemaintains that historically thewhole
mission endeavorwas basedmore on shar-
ing resources rather than sharing �whowe
are� as God�s people (114). Citing Acts
3:1-10, he proposes that the reciprocal rela-
tional sharing is the key to freeing the part-
ner churches from thinkingonly in termsof
sending and receiving. In conjunctionwith
that thought, Niwagila argues that magis-
terial power needs to be supplanted by
ministerial power. The nature of the gospel
itself precludes any thoughts of superior-
ity, exploitation, or expansionism.

In summary, both authors contend that
values and attitudes are the two primary
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dynamics that determine partnership
(140). Formutuality to prevail, cultural dif-
ferences need to be recognized and af-
firmed. A solid theological foundation
must be established as well as a working
knowledge of the structures of the respec-
tive churches. The �motives� for partner-
ship are critical so that mutuality and
sharing might prevail. Establishing firm
identities leads to anunderstandingof how
power is brokered. Communication must
be clear, and when conflict and problems
arise, healing and reconciliation as advo-
cated by the gospel itself must hold sway.

These two scholars, from their own per-
spectives, poignantly lift up a problem that
has plagued the church for centuries. They
use the Evangelical Lutheran Church of
Tanzania as a working paradigm for the

message they wish to convey. The value of
this book is not limited to understanding
the relationship ofmission agencies and in-
digenous churches in Tanzania alone; it
can serve as a document to spawn discus-
sion and dialogue wherever ecclesiastical
relationships between churches in differ-
ing cultures are established. The issue is
addressed in a respectful, but forthright
manner. Establishing partnerships or com-
panionship between churches is not a sim-
ple issue. It requires a delicate balancing
act of trust and mutuality under the aegis
of God�s creating and reconciling power to
whom all powers in heaven and on earth
are subject.

Robert H. Albers
Luther Seminary
Saint Paul, Minnesota
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